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Note to the Revised English Edition
This translation includes a revised and updated version of the text for the
sections with the headings «The Dead Sea Scrolls» and «Developments of
the canon outside the canon: Parabiblical litcrarure». I would like to thank
Professor Florentino Garda Martinez (Groningen) for the text he made
available to me earlier, now published as «Literatura exegetica» and «Literatura parabiblica» in Literatura judia intertestamentaria, eds., G. Aranda
Perez - F. Garda Martinez - M. Perez Fernandez, Estella 1996, 87-192.
JULIO TREBOLLE BARRERA

Translator's Note
This project has taken two years to complete and includes a considerable
amount of new and corrected material supplied by the author. I now wish to
thank Brill for their friendly cooperation over this period and in particular,
Professor Julio Trebolle, who invited me to Madrid for a week of intensive
translation work, which was interpersed with more leisurely activities including a memorable visit to Toledo.
W I L FR E D G. E . WATSON

Foreword

After writing almost exclusively research studies with only a very restricted
readership, I have felt the need and above all have had the great pleasure to
write a book which attempts to be in the nature of a «textbook» or «reference boob, and also in large measure a book with wide circulation, intended for a more general public. This work arises from that research which suggested many ramifications that are developed here.
I ignored the advice of a friend and colleague who warned me: «Don't
write a book like this, least of all for students». In recent years, especially in
the un iversities of the United States, university teaching and large circulation
have been sacrificed on the altar of pure research, which gives the professor
more prestige and allows him greater access to the funds required to secure
academic work. From this perspective, writing books for students or for the
general public is time wasted or at least time stolen from research .
The professor has often ceased to be a professor. He becomes a researcher
who at most imparts to his doctoral students the methods and results of his
research . If, at the behest of the adm inistration, he is required to give more
general courses, he focuses his attention on very specific topics, leaving the
student to acquire for himself the general information to be found in current
«Intr oductions» and in the monographs available. As a result this has gradually led to the basic formation of the university student at the intermediate
level being abandoned. Some American universities have become aware of
this mistake and now attempt to remedy it, reinstating the role of the teaching professor.
The view which the research scholar has of the Bible and of biblical texts
can be extremely incomplete. Professor Goshen-Gottstein of the Hebrew
University of Jeru salem, who died in 1991, has left in writing harsh criticism
of the present situation of biblical studies , in wh at was his first public appearance, a few years after having survived a deep coma for several months.
Goshen-Gottstein criticised the current fragmentation of biblical studies,
separated into several disciplines or specialties, with no communication possible or fores een among the specialists and among the associations or publications of each specialised field: Masoretic text, Greek version, ancient ver-
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sions, apocryphal or pseudepigraphical books, texts from Qumran, Targumic texts, inscriptions, Ugaritic texts, etc.' Study of the biblical books, both
OT and NT, also proceeds along very different and unconnected paths, depending on method and analytical approach: textual criticism, source criticism, tradition criticism, redaction criticism, comparative philology and literature, historical and sociological study, history of religion and of exegesis,
biblical theology, etc. The very trend s which claim to represent a global and
«holistic» approach, focusing, for example, on stylistic and structural analysis of the biblical books or on study of the Bible in terms of the canon as a
whole, end up creat ing new schools and specialisations under the guidance
of new authorities. Teaching experience shows, however, that it is difficult
for the student and reader to gain a systematic and global vision of the many
aspects offered by study of biblical literature.
This book attempts to build bridges between fields of study which used to
be connected at the beginning of modern criticism but which the demands
of specialisation have increasingly separated. It will come as a great surprise
that a single book discusses in the same breath the more practical matters of
textual criticism and the approaches of highly theoretical hermeneutics.
Study of the Bible requires the cooperation of epigraphers and palaeographers at one extreme and of historians of biblical religion and of Jewish and
Christian thought at the other. Today there are many problems which need
interdisciplinary discussion.
Throughout the whole of th is book and for the sake of objectivity, all personal opinion concerning facts, arguments and conclusions of current research is avoided. However, the overall approach of the book and the choic e
of material presented as well as the opinions discussed, consistently match a
personal vision of all the questions discussed and the serious intention of
providing a new vision of the study of «Biblical Literature». This Foreword
and the Introduction are suitabl e places for showing the author's preferences
and the perspective for problems debated throughout the book.
1. In the field of linguistics, the trilingual Bible requires a new dialogue instead of the old remoteness among scholars of Hebrew, Greek and Latin.
The Hebrew-Aramaic-Arabic trilingualism in which the Jewish masoretes,
grammarians and exegetes of the Arabian East and of Muslim Spain operated should not forget the assistance of Arabic for understanding the grammatic al and exegetical tradition accompanying the transmission of the biblical Hebrew text. The discovery in modern times of the Semitic languages of
the ancient Near East has given rise to a new form of trilingualism made up
of the language trio Hebrew/Aramaic-Ugaritic-Akkadian, which helps to
explain many questions either badly posed or inaccurately resolved in the
past with the sole aid of textual criticism or the witness of the version s. It

1.
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also allows biblical literatur e and religion to be set in the cultural cont ext
from which it originated.
2 . Within literary stu dies, the present boo k tries especially to connect two
fields which modern biblical criticism has increasingly separated: the study
of the literary and redactional formation of the biblical book s and th e study
of t he transmission an d interpre tation of the text of th ese book s. Literar yhistorical criticism has reserve d th e first field for itself, by preference devoting atte ntion to study of the «origins» of the traditions and of the bibl ical
texts in terms of the archaeology, histor y, literatures and religions of the ancient N ear East. Th e second field remained the p rovince of sciences considered to be auxiliary, such as textu al criticism or the histo ry of Jewish and
Chris tian interpretatio n of the Bible, with a special bias tow ard s the history
of theology.
This book gives parti cular importance to an area bord erin g on both those
fields: the area represented by the histor y of the transmission of the text and
the textual crit icism of th e 0'1' and NT . The lengthy process of the fo rmation
of the Bible an d of the religion of Israel crystallised in the different texts of
the OT, which produced a process ofinterpretation Thi s, in turn, crys tallised
into the new texts of th e Christian religion, the NT, and ofthe j ewish religion,
th e Mishn ah and th e Talmud.
Th e first of the se two processes, the liter ary formation of the Bible, remains outside the pu rview of th is book. Study of th e sources, traditi on s,
redactions, literary forms, etc., of the various biblical book s is the favourit e
subject cons idered in the many books with th e title «Introduction to th e
Bible». Th ey are also stud ied in the series of exegetical commentaries on the
different biblical books. T hese matters will continu e to dete rmine the programme of «Biblical Literature» courses and will also cont inue to requi re a
very considerable part of research on the Bible. Th is book, however, demands much mor e space for discussio n of ano ther set of probl ems, some virtually forgotte n and others apparently marginal or clearly marginalised.
T his requires giving a new focus on the co urse as a who le, a focus also requ ired for a new direction in biblical stu dies in general. Th e view of th e Bible
provided in the standard «Introductions to the Bible», which come chiefly
from Ge rmany and are usually used for teachin g in Faculti es, is to a large exten t incompl ete. Thi s is because it leaves out or tr eats very perfu nctoril y aspects which fru m every point of view are indispens able for underst anding
the Bible and cannot be considere d as purely introductory matters or as
mere pos t- biblical developm ent s. Thi s is the imm ense area of everything
connected with the canons, texts, versions and inte rpretations or hermeneu tics (all these term s are in the plura l) both of th e Hebrew Bible and of the
C hris tian Bible, and both for ming an integral part of the social and intellectual context in which Judaism was born in the Persian and Hel lenistic periods, in which there then arose C hristianit y in the Roman period . Th e conrent of rhis boo k, therefore, becomes a true history ofthe Bible, from the period in which the collections of 0'1' books were for med un til the period

Foreword

9

when, both in Judaism and in Christianity, the canon, the text, the version s
and the main lines of bibli cal interpretation became crystallised.
In this period, Jewish and Christian intellectuals had to complete three
basic tasks which the classical philology of the Alexand rians had achieved
only shortly before in respect of Greek literature: to establish a canon of
works from the «classics», fix their text and int erpret their cont ent according to principles and methods suited to the literary form of each work. Usin g
the work programme of Alexandrian philology as a model, this book is divided into three main sectio ns devoted to literary, textu al and hermeneutic
tasks. Here, the «Alexandrian connection» serves at every moment as a reminder not to forget the need to maintain the connection between classical
and Semitic studies which produced the «Trilingual Colleges>, of the Renaissance and the fertile stu dy of the Bible until 19th century philology.
3. In respect of history, particular attention is paid her e to the Persian, Hellenistic and Roman periods, now better known thanks especially to the discoveries from the De ad Sea. This is when the various collections of the OT
books took shape and the process of transmission, tran slation and interpretation of the OT began, until the time when on the one hand the Christian NT
was formed, and on the other the corpus of rabbinic literature was formed.
The origins of Ch ristianity should not be sought in the Hellenistic pagan
world of myster y religions and Gnosticism so much as in its Jewish, Old
Testament and intertestamental roots, without for gettin g, how ever, that the
Judaism of that peri od was already very Hellenised.
Ju daism and Hellenism sho uld not be perceived so much as two opposite
poles: it is pre ferable to speak of a «H ellenisticJudaism », which incorporated many element s fro m Gr eek cultu re int o Jewish tradition, with out necessarily giving in to pagan syncretism.
No r sho uld the Judai sm of the Hellenistic peri od be seen through the
pri sm of the «normativ e»Judaism of the Mishnaie and Talmudic period . Still
less should it be seen with the prejudices which turned the Judaism of the
Persian and Hellenistic period into a late, decadent and legalistic phenomenon compared with th e earlier religion of the biblical prophets or later
Christianity. On the contrary, the Judaism of the cent uri es before the destruction of Jerusalem is marked by a great variety of movements and social
groups and the vitality of its ideas and beliefs. These cannot be lumped together under the adjectiv e «sectarian », for as yet there was no agreed norm
and therefore no normative Judaism.
The Hellenistic period, which was post-classical and post-biblical, distinguished by the meeting of cultures from the East and the West, caused languages, literary tradition s and religious beliefs to come into contact. Thi s
meetin g occurred mo re often in count ries of tran sit and in frontier zones like
those of the geography of Israel. Hellenistic Judaism was a first attempt,
fruitful and painful at the same time, at what sho rtly after was develop ed in
C hristianity : the symbiosis betw een Greek culture and biblical tradition by
means of accept ing some clements and rejecting others from each.

10
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4. The forma tion of canon ical and non-canonical collections. In the r Sth and

19th centuri es, classical work s and period s were studied for preference, with
the neglect of the ancient period, criticised as primitive, and of the post-cla ssical period, disreg arded like the Hellenistic, as syncretistic, baroque and
decadent. Study of th e Bible also has usually been redu ced to study of the
classical book s of Judaism and C hristianity, the respective collections of
canonical books, ignor ing or despising the remain ing literature, especially
apo cry pha l wo rks. On th e other hand , confessional study of th e Bible as carried out both by Jew s and by Ch ristians did not cease to stress study of the
cano nical books, to the exclusion , in practice, of the apocry phal books. In
Ju daism and C hristianity, study has largely been cent red on their respective
ortho doxies and cent ral movement s, represented by the rabbini sm of the
Synagogue and by the Gre at Church.
Stud y of the Hebrew Bible must be carried out, instead, within the wider
context of Jewish literature of the Persian and Hellenistic period, with special attention to study of th e apocryphal literature or pseud epigrapha, which
imitates and develops canonical literature. Study of this kind complements
and also stabilises the confe ssion al direction of biblical studies, concentrated
almos t exclusively on the books of the canon.
Before considering the Bible from a theological perspective as a collection
of canonical books to the exclusion of the apocrypha, it is necessary to consider the Bible from the literary and historic al perspective, as a collection of
book s of different genres (legal, historical, prophetic, wisdo m and apocalyptic). Th is was to give rise to a range of imitative literature, mimicking wh at
was already considered to be classical, as well as a wh ole corpus of trad itiona l int erp retation collected together in rabb inic literature and, suitably
Christianiscd, in the NT. In cont rast La the various classification s possible for
th e apocryph al bo ok s - by genre, language, origin, background, con tent, theological aut hority, etc. - th e pr esent book classes th e apocryph a and the
pseud epigraphical books in terms of their relation to the cano nical book s in
all the aspects just mentioned.
On the other hand, th e textu al and literar y histo ry of cano nical and apocry phal literatur e, both Jewish and C hristian, has to be considered in relation to th e social and intellectual history of the period. Th e collection of
canoni cal and apocryphal book s, their text, and above all the int erpretation
of thei r contents, acquire very different perspectives depending on whether
reference is made to Samaritans, Sadducees, Pharisees, Essenes, H ellenists,
Jewish-Christians, ex-p agan C hristians, Gnostic Jews, Gnostic Christians,
etc.
It is not possible to continue speaking of the existence of an Alexandrian
G reek canon, which was absorbed by Christianity, nor even of a closure of
the canon at the syno d of Yabneh towa rds the end of the rst cent. CEo Som e
autho rs tend to suppose that the H ebrew canon of the OT was already virtually form ed in the mid-and cent . B e E. It cannot be said, however, that this
path leads to a satisfacto ry explanatio n of the origin of the Ch ristian cano n
of the OT from its Jewish p recur sors among the Essenes or amo ng the Jew s
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of the Greek diaspora, which supposed the existence of a canon which was
still open or, at least, not completely closed.
In this book, a history of the canon of the Hebrew Bible will be attempted which runs parallel with the history of the Temple. Defining the limits of
the sacred area of the Temple and defining the limits of the textual area of the
canonical Scriptures run in parallel and have a matching development. Four
periods can be distinguished in the restoration and progressive expansion of
the Temple and of the sacred Book: the canon of the Restoration after the
Exile, the canon of the Maccabaean restoration after the Hellenistic crisis,
the canon corresponding to the expansion of the Temple in the Herodian period (expansion of Scripture orally among the Pharisees or in writing among
the Essenes and Hellenists), and, lastly, the canon of the Pharisee Restoration
after the disaster of 70 CEo
Critical study of the Bible, guided by the spirit of the Enlightenment, has
preferred to be concerned with the analysis of literary sources and of the historical origins of the biblical tradition and very little with the knowledge of
later developments of actual biblical tradition. However, the Bible, the Book
of Life, like the Tree of Life of paradise, demands to be known and explained
as much or more by its fruits as by its roots.
Biblical scholars use editions of the Hebrew text of the OT books (BIlS)
and editions of the Greek text of the NT. However, the Hebrew Bible was
never published or read as a separate and completely unrelated book in the
way it is published and read by modern critics. The Hebrew Bible was never
separated from other texts compiled and read together with the biblical text.
It is enough to look at a rabbinic edition of the Bible to realise that the Jew
does not have only the biblical text before his eyes . The text is printed centre page, as if it were a quotation or text reference, surrounded by other texts
printed in parallel columns and in the upper and lower parts of the same page
(the Aramaic versions or Targumim and rabbinic commentaries). A Jew
reads the Bible within the context of a complete tradition which moulds Judaism; he reads the written Torah in the light of the oral Torah. In the same
way, the Christian Bible ends with the books of the NT, so that a Christian
reads the complete Bible in the perspective of its ending and of the books
which gather together the tradition that gave rise to Christianity.
The type of study advocated here complements and balances the critical
direction of biblical studies and tries to re-evaluate a field of study traditionally left in the hands of those studying rabbinism or the history of Chris tian theology. This field is the history of biblical interpretation which starts
from the exegesis practised within the Bible itself up to the exegesis devel oped in Jewish and Christian, rabbinic and patristic literature, passing
through the exegesis contained in all intertestarnental and apocryphal literature. Study of Jewish and Christian exegesis also demands reflection on the
kind of hermeneutics sustaining them both.
When the preparation of this book was well under way I had the satisfaction of reading an article by Professor J. L. Kugel of Harvard University
with the title «The Bible in the University» (1990). First he criticises current
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teaching of the Bible, which mixes approaches derived from historical and
literary discipline with certain positions of a confessional character, mostly
Protestant. Then he notes that biblical studies have to have as their subject
the history of how the Bible was formed and how it was transmitted, read
and interpreted, from the formation of the biblical collections up to the periods when these collections became the Miqra' or Tanak of the Jews and the
Bible of Christians.'
Critical exegesis, even what appears to be the most secular, has not ceased
to be very influenced by the Protestant distinction between the Word of God
contained in Scripture and the merely human words contained in later interpretations and in the dogmas of the Christian Church or the Jewish Synagogue respectively. In this perspective, critical exegesis grants more importance to the oracles attributed to the prophet Isaiah than to others which
seem to have been added in the book bearing his name. However, exegesis
has to forego giving preference to the before or after of biblical texts, especially if the criteria of choice are foreign to the texts and to biblical tradition.
Kugel describes very clearly the intention which should direct study of the
Bible as envisaged by this book: «to trace the growth of the Bible from its
earliest origins in the life and thought-world of ancient Israel to its institutionalization in the life and thought-world of early Judaism and Christianity» (Kugel, 163).
Kugel prepares for the field of the Hebrew Bible and of Jewish exegesis.
He does not explain the field of the history and criticism of the text, but
from time to time can provide data for a history of exegesis. Biblical tradition, however, is primarily the transmission of the actual text of the Bible in
material form: the meaning of Scripture is contained in the letters of the
script.
5. The field of textual criticism is the preferred terrain of the spirit of the Renaissance and of the Enlightenment. To this is dedicated the central section
of this book which is, no doubt, the most cautious. It relates the history of
the biblical text by going back through history. Modern research had to
recreate the textual history of the Bible starting from modern editions of the
Bible and reaching back (through mediaeval manuscripts, recensions of the
Byzantine period, Jewish versions and the newly discovered manuscripts
from Qumran) to the stage of the most ancient texts preserved, and as far as
possible, to reconstruct the text closest to the original of the biblical authors.
In principle, textual criticism of the canonical texts is no different from
that of classical texts. The final aim is to try and reconstruct the text of the
works of the biblical authors exactly as they came from their hands. The possible differences between textual criticism of classical texts and of the biblical Scriptures are due to the extreme complexity of the transmission of biblical texts, made worse especially by the existence of many versions and an2.

J. L.

Kugel, «T he Bible in the Universit y», The Hebrew Bible and It s Interpreters, eds. W.H.
Propp -B. Halp ern-D .N . Freedm an, Winona Lake, IN 1990, 143-165 (160-16r).
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cient recensions. On the other hand, religious texts took on new value in
each and everyone of the stages of their long textual transmission nor are
they only valid in the form which can be considered original or oldest. Biblical criticism has to decide between keeping to the original and ancient texts
which may bring us closer to the times of Moses and of Jesus of Nazareth,
and faithfulness, on the other hand, to later tradition which formed Judaism
and Christianity. The first of these concerns, the return to the original word
of the great founders, which is the basis of the inspired character of Scripture
corresponds to the scientific concern to unearth the oldest text from the collection of texts preserved from antiquity. Strangely, this is a concern which,
from different perspectives, «fundamentalists» and critics share. The second
concern affects what is undeniable for a Jewish or Christian reader of the
Bible: the preservation and appreciation of the Tradition of the Jewish 'al2.ot
(Fathers) and of the Fathers of the Church, for this Tradition determines the
extent of the biblical canon and the canonical interpretation of Scripture.
This concern is foreign to scientific criticism which places that tradition in
parentheses or despises it, considering it to be a dogmatic development
which detracts from the original texts.
In this field of textual criticism, so conspicuously positivistic, this book
tries to provide not only the results of modern research but also to present
as well the paths, sometimes unsuccessful and almost always tortuous, by
which modern research has gone forward and goes forward. It provides the
cooked dish and the kitchen recipe, so that the student and the reader can actually share the secrets of the brew which is modern research and know the
ingredients used by researchers in their mixtures, and thus be initiated into
the mysteries of investigative reason.
In previous studies on the text of the historical books of the OT I have
drawn attention to an extreme example which, while not very common,
comprises the best example of how the Bible is trilingual, not only in interpretation but also in text - and how this trilingual character allows a path to
be traced of approaching the ancient forms of the biblical text. It is a matter
of those cases in wh ich the Old Latin text (the Vetus Latina) translates the
Greek text of the LXX version which in turn translated a different Hebrew
text from the traditional or masoretic text. These texts in Greek and Hebrew
were lost, displa ced by the official texts then current, and have only survived
as variants in the Old Latin text. This can be expressed concisely as «From
the Old Latin through the Old Greek to the Old Hebrew".)
To counter the surprise this could provoke, an important example can be
remembered here of how similar events can happen in modern times as well.
A few years ago, the text of the address which Albert Einstein would have
given had he been present at the official session when he received the Nobel
Prize for physics in Stockholm in 1921 was published in Germany. At that
time Einstein was in the University of Kyoto where he gave an address in
3.

14

J. Trebolle, «From the 'Old Latin' through

the 'O ld Greek' to the 'Old Hebrew' (2 Kgs 10,23 25»>, Textus XI (jerusalem, The Hebrew University, 1984), 17-36.

Foreword

German of which he left no written record. One of Einstein's Japanese students translated it for those attending the conference and took very detailed
notes, which he published two years later in Japanese. This text was translated into English in 1982 (Physics Today 8,1982). A German translation was
made of this English version, and published in 1983. One has to ask whether,
after all these translations (from German to Japanese, then into English and
then into German), Einstein would have recognised as his own the text now
published in its original language. Evidently, the initial formulation has undergone many changes, but the content of the publication is important
enough to merit the attention of scientists. In a similar way, readings of a lost
Hebrew text can sometimes be reconstructed on the basis of a Latin text
which faithfully translates the partially lost text of the LXX version, itself a
faithful translation of that Hebrew text. The fact that some manuscripts from
Qumran represent that lost textual tradition confirms the correctness of the
hypothesis even in those cases where there is no evidence among the Qumran manuscripts.
Study of the manuscripts from Qumran Cave 4 has reassessed the witness
of the ancient versions as a means of approaching lost forms of the Hebrew
text now reappearing piecemeal among the fragments from Qumran. Accordingly, a special section is devoted to a new phenomenon with rich rewards: quite a few OT books underwent successive editions and were transmitted in different textual forms which circulated freely in the various geographic centres of Judaism and among the various Jewish groups of the prerabbinic and pre -Christian period. The biblical manuscripts from Qumran
published most recently have brought new texts to light which must be described as «borderlin e», for they lie halfway between the biblical text, prop erly speaking and a paraphrase text, which can retain old elements or add
new ones. The literary and textual diversity of the biblical books corresponds to the diversity of Jewish society in the Persian and Hellenistic periods, as mentioned already.
It will be stressed repeatedly that it is not possible to solve adequately the
problems relating to the literary formation of the biblical books (source crit icism, tradition criticism, redaction criticism) without at the same time taking into account the facts and criteria of the history and criticism of the text.
Literary theory makes a crystal clear distinction between the process of the
literary formation of a book and the transmission and interpretation of its
text . In practice, analysis shows that these three fields constantly touch and
overlap so that it is not possible to reach a satisfactory solution to the problems except through an interdisciplinary dialogue among ,scholars studying
literary criticism, textual criticism and the history ofinterpretation. The principles and methods of textual criticism do not change, but their application
varies depending on whether the history of the biblical text is viewed as a
single straight line of transmission or as bundles of lines coming from very
different sources and intersecting each other a great deal. The history of
modern biblical criticism has known several movements and trends. Some
are more favourable to literary criticism (sources, traditions, redactions) and
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others more unwiJling to accept the need for it, tending to keep textual criticism and literary criticism well apart. Some are more inclined to the reconstruction of texts and «o riginal» literary forms, others more sceptical in this
regard with a greater tendency to stress the soundness of the textual and literary tradition; some more inclined to follow the Masoretic Hebrew text and
others more prepared to correct its possible mistakes and accept the validity
of alternative textual traditions. Some more convinced of the possibility of
the critical use of the versions, even as a historical source, and others no less
convinced of the targumic and exegetical nature of its variants, etc.
\'Vhat is certain is that, at the time of reconstructing history, since they are
books which present two different forms of the text which correspond to
two different editions, it is not wise to rely on passages included in the text
of the second edition of the book. This is the case of the longer version of
the book of Jeremiah transmitted by the MT and to give one example, such is
the case of Jer 39:4- I 3. Comparison between the short text (LXX) and the long
text (1\1'1') will show up the characteristics of the second «corrected and augmented» edition and at the same time make it possible to engage simultaneously in a holistic, horizontal and genetic exegesis on the two forms of text.

6. Interpretation and hermeneutics. Once the text is known in its various
forms, times and places and also in the most original form possible, it is time
to pay attention to the wide field of biblical interpretation. It is not the aim
of this book or even of biblical studies as such to write a history of the rabbinic and Christian exegesis of the Bible. The words of Jaroslav Pelikan
apply here even more than in his own classic work: «T he history of biblical
interpretation and the development of hermeneutics deserve study on their
own merits and are not our direct concern here».' Study of biblical literature
must always and above all be a reading and re -reading (Mishnah = «repetition») of the actual biblical texts. The aim of this book, however, cannot be
to carry out exegesis or to present the conclusions of Jewish or Christian exegesis .
In the section dealing with Christian hermeneutics, attention is paid in a
special way to the problem which the twofold legacy, Jewish and pagan, the
OT and Greek philosophy, posed for Christianity. It is also a matter of find ing the paths which the Great Church and other marginal or marginalised
movements of Christianity followed with the aim of incorporating, purifying or rejecting different aspects of that double praeparatio evangelica. In the
context of the dispute about the historical primacy of orthodoxy or heterodoxy and of the various Christian movements which started but stopped
midway or veered away from the central movement, here special attention is
paid to Jewish-Christianity as a catalyst in the shift from Jewish exegesis to
Christian exegesis and to the peculiar exegesis of Old Testament and Jewish
passages and motifs practised by Gnosticism.
4. J. Pelikan, The Christian Tradition. A H istory of the D evelopment of Doctrine ,
gence of the Cath olic Tradit ion (100-600), Chicago-London 1971,6.
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The Emer-

The way Jewish and Christian hermeneutic is presented here follow like
a guiding thread the dichotomy between a literal and historical interpretation and an allegorical and spiritual interpretation (between pefa! and deras).
This dialectic between letter and meaning set in motion mediaeval exegesis,
both Jewish and Christian. The same dialectic also drives modern hermeneutic, which oscillates between two poles. One is historical and philological
analysis, more positivist and an heir to enlightenment hermeneutic. The
other is the need to give meaning and relevance for our time to the great
myths, legends, traditions and texts of the classics, according to the ideal of
romantic and post-critical hermeneutic.
This amounts to no more than hinting at fundamental questions for the
history and understanding of the Bible: the hermeneutical assumptions and
the methods of interpretation developed within the biblical books and in the
Jewish and Christian literature of that period or immediately after; the global but detailed vision which the Tanak and the whole of the OT and NT together acquired in Judaism and Christianity respectively; the main lines of
Jewish and Christian interpretation; the inclusion or rejection of elements
from the philosophy, religion and literature of the Persian world at first and
then of the Greek and Roman world, etc.
The formation of the New Testament texts and their interpretation of the
0'1' is only intelligible if the procedures and exegetical traditions of Jewish
hermeneutic arc known. However, Jewish exegesis should not be studied in
terms of a better understanding of Christian sources. jewish hermeneutic,
both halakhic and haggadic, is a reality in its own right. It comprises the very
heart of Judaism, defined as the religion of the double Torah, the written
Torah, comprising the Tanak and the oral Torah, included in the corpus of
authorised interpretations of the Tanak (the Mishnah and the Talmud).
Similarly, study of Christian hermeneutic consists in investigating thoroughly the very essence of Christianity as the religion of the «new »
Covenant founded on the «old»: the Christian Bible is simultaneously
«Old " and «New» Testament (<<Covenant/Testament», diatheke,foedus/testamentum).

7.jewish Bible and Christian Bible. This book maintains a basic thesis. There
is a correspondence between the lines of formation and transmission of the
books of Jews and Christians and the channels by which Judaism and Christian ity were formed and spread. The first writings of the Christians gave the
impression of being merely additional texts of Jewish literature. Christianity seemed to be one more «sect» or marginal group among those which existed in Judaism in the period before 70 CEo However, this affirmation alone
is not enough to explain «the origin, being and existence» (to paraphrase the
title of a book by Arnerico Castro) of Christians in terms of Jewish literature
and the Judaism of the period. From the very first moment Christians accepted and passed on as their own books, texts and interpretations of the
various Jewish groups. From the beginning, Christianity also assimilated followers from all these groups: Samaritans, Essenes, Hellenists and even Phar-
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isees, Sadducees and others. T he first Christians did not make up a new
gro up of «separate on es" as the Ph arisees were (peruSzm=separate ones) or
the Essenes who withdrew to the desert of Qumran. Peter's decision to remain in Jerusalem after the death of Jesus and later to take th e road to the
Mediterranean coast and finally, th e mission among the gentiles is in contrast
with the decision of the Teacher of Righteou sness to lead his Essene communi ty to the dese rt of Judah.'
Recent research continues to find par allels between the New Testament
texts and th e Essene writings and others, now known through the Dead Sea
Scrolls. It has to be said that in the NT the re is hardl y one literary expression,
institution, rite or ethical norm , or even one idea or theological sy mbol
which docs not have antecedents in the O T and Jewis h «intertestarnental» literature (howeve r, fo r a com plementary view, d . pp. 32-3 5). It is symptomatic that there have been attempts to con nect Jesus wit h th e Essencs and to
reduce Christianity to «an Essenism that succeeded», as Renan so aptly (but
inco rrectly) put it. N owadays, however, research is equa lly aware of the
w eight of the differences, or more so. In the early years of study of the biblical manuscripts from Q u mran, more att ent ion was paid to the agrccments
of the new manuscript s with the MT or LXX. Today it is accepted th at it is also
necessary to notice th e differences and the idiosyn crasies of each text. Similarly, in socio-r eligiou s study it is necessary to acknow ledge the weight of
the differences between the Christian gro up and the other Jewis h groups.
U ltimately, the figure of Jesus is closer to a Pharisee than to an Essene and
originates p rincipally in the figures of th e bib lical prop hets and of the late
biblical Hasidim.
Research into the parallels between the NT and Qumran have been focused on studyi ng many matters of detail. However, if after looking at the
trees it is a matter of seeing the wood, in other words, if libraries or collections of book s are compared and not only isolate d verses from one boo k or
ano ther, two cont rasting scenes emerge. Ph arisaic Jud aism, altho ugh the
mos t open and dyn amic of th e Jew ish gro ups, was moving even befor e the
period of Yabneh towards establishing a closed biblical cano n, excluding
works assert ed to be «apocrypha" fro m other groups and even fro m the
Ph arisaic gro up itself. It was also moving towards the fixing of a single biblical text and of an authorised tradition of oral inte rpretation, to the exclusion or abando nment of other forms of the bibl ical text and of th e interpretative trad ition s of other Jewish groups. On th e other hand, C hristianity appears as a mar ginal gro up of Judaism which, however, accepts from the first
moment all th e forms of the biblical text (He brew, Aramaic and Greek) and
all the wo rks and literary for ms wh ich circulated among the various Jewish
gro ups, and takes on boa rd Jews following all movements and or igins. It can
be said that befor e formi ng a symbiosis with the imme nse Greek and Roman
world and achieving a full sync retism of Jewish and pagan elements, Christianity made a first but no less impo rtant meld of all the literary, social, reli5. W.H.C. Frend , The Rise of Christianity, Philadelphia PA ' 984, 86.
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gious and theological elements of the Judaism of the period.
The awareness that the first Christians had to be the «true Israel» coincides with what the Qumran community thought of themselves or the Pharisees could claim for themselves. However, the Christians claimed to represent «all Israel» and to be the heirs of all possible types of Judaism, especially those which soon ceased to be influential in the official Judaism of the rabbis. It is important that until the second Christian generation, the generation
of Paul's disciples, elements from Essenism continued to enter Christianity.
Also, this generation experienced a return to Old Testament ritual clements
which came from the Sadducees.
In this book great importance is paid to the fact that the Christians accepted the Greek Bible of the LXX and a large part of the Jewish apocryphal
works, which rabbinic Judaism rejected so soon. (The Christians also continued to pay attention to works typical of official Judaism, such as the versions of Aquila, Symmachus and Theodotion.) Those works came into
Christianity from the hands of very different groups (Hellenists, Essenes,
Samaritans, Sadducees, Pharisees, Zealots, etc.) . These works brought into
Christianity a wide range of trends and ideas: sapiential and philosophical,
apocalyptic, messianic, zealot, etc. It is a mistake to contrast Jesus and «apocalyptic» Christians, close to the Essene group with «legalistic» Pharisees
and «ritualistic» Sadducees. All these groups were equally affected by apocalyptic ideas and, at the same time, by legal and ritual concerns, and shared
in one way or another in the Hellenistic environment. Christianity attempts
a dialectic synthesis of these elements, overcoming them all (Aufhebung). It
has to execute a triple surrender and a triple transformation. It abandons the
Temple very soon (in a form very like that of Qumran Essenism), but transforms and absorbs many of the Old Testament and Zadokite ritual traditions
(just as pharisaic rabbinism will be forced to as well, but in a different way).
It abandons practising the Torah which it gradually transforms into an allegory of the New Covenant, and it also abandons apocalyptic hope in a
«resto ration of Israel» which it slowly exchanges for a «realised eschatology » inaugurated by the coming of Christ the Messiah.
So then, Judaism ended by closing ranks around the leaders of the pharisee movement, who set in train a series of actions to unite Judaism. From the
multiplicity of books texts and interpretations and from the array of movements and socio-religious groups it became a unity and a monolith in terms
of literature, social practice and religion (although this did not mean that differences ceased within rabbinism), The literary and textual history of the
jewish Bible is the history of the reduction from a multiplicity of books,
texts and interpretations to one canon, one text and one authorised interpretation. The history of Judaism is also the history of the pharisaic movement,
which unseated other groups and other forms of Judaism. Among these
«failed forms of Judaism », Samaritanism was the only one develop to some
extent, whereas Sadduceeism and Essenism, wh ich had known great splendour," remained completely forgotten. Sadducees, Essenes, Zealots and other
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Je wish groups deserted history and a lar ge part of th eir literature was preserved only throu gh the Ch ristian tradition.
With a broader and mor e open criterion th an in ph arisaic Judaism, the
C hrist ians collected many of the j ewish books bani shed by rabbinic Ju daism, even so me of ph arisaic extraction altho ugh it must not be forgotten
that C hr istianity discard ed com pletely the rich and anc ient halakhic literature wh ich did not fit its vision of the To rah. The C hristians included in th eir
Bibl e the so-called dcut cro-c anonical books and pr eserved man y of the
apocryphal books, so me of which enjoyed grea t aut ho rity in various churches. They also absorbed all the for ms of the text in circulatio n, with ever y
kind of variant and in different text editio ns (e.g. th e book of Job ). They also
used all the literary fo rms of Jewi sh literature, many of th em abandoned in
later rabbinic literature. In o ne sense it can be said th at triumphant and normati ve judaism, fo rmed in th e period of the Mishnah and the Talmud, was
born somew hat later th an C hristianity. The latter pr eserved man y clements
from earlier judaism and evolved in continuity with the Old Testament tra ditions and the Jewish tr aditions of the Persian and Hellenistic period, tradition s which rabbinic Judaism itself declined or ceased to develop.
The inclus ion of so many divergent Jewish element s within Christianity
brought in its wak e th e germ of disagreements which together with the disagreement caused by the inclu sion of very different secto rs from the Greek
and Roman world, could only spark off the continu ou s emerge nce of various «heresies». In man y cases the se were not real o bjections to an o rt hodoxy
which had not yet been established. Rather, th ey were anticipations or un successf ul approx imatio ns, wh ich help ed th e central movement of Christianity define the main lines along which it had to move (d. pp . 242-243 ).
8. J ewish R eligion and Christian R eligion. In terms of the history of reli gions , judaism and C hris tianity appe ar to be two religions derived f rom one
and the same bib lical religion, but o n diverging lines of development becaus e
of their differ ent approach to int erpreting biblical liter ature and religion.
With th e binomi al «the Law and the Prophets », Judaism stresses the Law or
To rah of Mo ses and Christianity stresses the Pr ophets who fo retold Christ
the Messiah. Judaism and C hristianity are tw o blends and two different development s of «the Law and the Prophets ». Judaism prefers to be inspired
by Genesis and develops a religion of fulfilling th e Law. C hristianity is directed mo re towards an Apocalypse, and develops a religion of hope in
apocalyptic salvation. Judai sm develops the Law through an oral tradition
comparable in worth to th e written Law. The interpretation of th e Law by
the Wise men of Israel takes the place of th e word of the Prophets who had

6. H . Stegem ann expressed the opin io n that Esse nism represe nted the main movem ent of J udaism in the 2nd cent . BeE . H . Stegeman n, «T he Q um ran Esscncs - Loea l Mem bers of the
Main Je wish Union in Late Seco nd Templ e Times», The Madrid Q umran Congress. Proceedings a/the International Congress all the Dead Sea Scrolls. Madr id /8- 21 ,'dare/', / 991, eds. J.
Trcbol le Barrera and L. Vegas Montancr, Vol. r, Leiden - Madrid 1992, 83- J 66.
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ceased in Israel. In turn, Christianity writes a NT claiming to be the fulfilment
of the biblical Prophecies and the culmination of the Law.
A Jew tends to equate Judaism with biblical religion. A Christian also
tends to think of Judaism, in effect, as an extension of biblical religion, but
maintains at the same time that the 01' has its true culmination in Christianity and not in Judaism . On the other hand, modern criticism tends to isolate
the 01' from later tradition, Jewish and Christian, and to consider it as testimony to a religion of the ancient Near East.
The collection of texts which makes up the 01' had an open structure,
which allowed an oral or written development and at the same time required
a continuous effort of interpretation, which gave rise to the oral Torah and
the apocryphal literature. The Torah or Pentateuch displays an open promise
with an unresolved ending. The fulfilment of the Torah is the essential condition for speeding up the fulfilment of the Promise. Therefore, Judaism developed a body of literature, focused on the observance and legal fulfilment
of the Torah. Christianity developed another body of literature, directed instead to the fulfilment of the Promise in Christ. When Judaism and Christianity began to take shape in their respective «normative» forms, the differences between them began to deepen and become more obvious. The Jewish
religion is focused on the knowledge and practice of a sacred Law and not
on a historical person (Moses). Christianity, instead, focuses on the person
of Jesus of Nazareth who takes on the prerogatives of prophet and Messiah
and the position of «Son of God".
The Mishnah and the Talmud, the body of literature developed by rabbinic Judaism, can be considered as «new» in respect of Jewish literature of
the preceding period . So is the «N ew Testament», though more from a
prophetic and apocalyptic aspect. The Jewish groups most anchored in the
ancient priestly Torah, as were the Samaritans and Sadducees, accused the
Pharisees and Essenes of bringing in a new Law and new laws, in short, a
new Bible. On the other hand, the NT seems to be more rooted in the literary forms and in the apocalyptic of the period before 70 CE than in the distinctive literature of Judaism, the Mishnah and the Talmud. The :-IT imitates
the 01' more in structure, genres, motifs, etc. The literature of rabbinic Judaism, later than the Christian NT, in fact breaks away from the genres,
themes and motifs typical of intcrtcstamcntal literature and becomes a sort
of ccnto (a genre typical of the time) of interpretations of chapters and verses from Scripture.
It can be said that history has not known more than two actual Bibles: the
rabbinic Bible, which includes the oral Torah, and the Christian Bible, which
adds the NT. A third Bible could have been formed - the Gnostic Bible - but
it did not amount to more than a failed attempt just like Gnostic religion.
The «plain » Bible, i.e., the separate and independent 01' as modern criticism
now studies it in the Biblia Hebraica, never existed. True, before the formation of the rabbinic and Christian traditions there did exist a collection of sacred writings of the old religion of Israel. However, this collection began to
be formed at the same time as it was being absorbed into a Jewish tradition
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which right from the first accompanied it, marking the limits of the collection, the text of each book and the channels of their interpretation.
Neither in Judaism and Christian can one speak of the existence of a
«Bible» until the moment when a biblical canon began to be determined.
This does not happen until the moment when a tradition of interpretation
has also started to take shape and begins to have authoritative and canonical
value . In Judaism, the process of closing the canon of the Scriptures and the
parallel formation of oral tradition happened basically between the znd cent.
BCE and the znd cent. CE o In Christianity, this process was practically completed towards the end of the znd cent., when the nucleus of the NT books
already accompanied the or as a unit. In Judaism, the Mishnah and the Talmud do not form part of the Scriptures, but they form the canon of their interpretation. In Christianity, instead, the NT ended up forming an integral
part of the canon of Scriptures and forms both the canon and the interpretation of the or.
Modern criticism studies biblical religion as a religion of the ancient Near
Eastern world. It analyses biblical texts in the form that they had before they
made up the Bible as a unit. In other words, when they were no more than
isolated texts, pur together at most in small collections of legal, narrative,
prophetic or wisdom content. This critical approach desecrates the biblical
texts and detaches them from later creeds, Jewish and Christian. Against this
critical view, which decomposes the Bible into its original elements, voices
are raised today which from confessional stances, sometimes decidedly conservative, reclaim a canonical view of the Bible (<<canonical criticism») and
also from purely literary viewpoints advocate a «holistic» and structural
view of the Bible.
Modern criticism of the OT which isolates its field of study from all later
tradition of interpretation, Jewish or Christian, can think that the detached
writings collected together in or and the process which leads to its make-up,
can be the object of literary or theological study, deprived even of Jewish or
New Testament connotations. There are many attempts at a «Theology of
the or» which, however, still have a more or less Christian inspiration and
attitude.
To consider the OT as Biblia Hebraica, independent and autonomous,
comes chiefly from the Reformation and the Enlightenment more than from
Judaism itself. Protestantism tends to consider the or independently of the
NT, as two opposite poles which represent Law and Grace. Biblical criticism,
heir of the Enlightenment, tends to consider biblical literature in terms of the
other literatures of the ancient Near East, isolating it from its later canonical
developments at the hands of the rabbis and the Fathers. It is significant that
in Protestantism a «Biblical Theology» of the o'r could have developed more
or less independent of the NT (Zimmerli, etc.). Catholicism has hardly
known this development and Judaism definitely does not know a theology
of the Tanak, independent of Jewish tradition.
So then, the problem of the relationships between the two historical
Bibles, rabbinic and Christian, and of both to the Tanak or «Old Testament»

22

Foreword

sample content of The Jewish Bible and the Christian Bible: An Introduction to the History of the Bible

download Geographies Of Home: A Novel
download The Abandoned Kitten book
download online Basic Homebrewing: Storey's Country Wisdom Bulletin A-144 (Storey
Publishing Bulletin ; a-144) pdf, azw (kindle), epub
click Life on a Cape Farm: Country cooking at its best
download Planets, Stars and Stellar Systems, Volume 3: Solar and Stellar Planetary Systems
read 999: Twenty-nine Original Tales of Horror and Suspense pdf, azw (kindle), epub, doc,
mobi
http://yachtwebsitedemo.com/books/Geographies-Of-Home--A-Novel.pdf
http://omarnajmi.com/library/The-Houses-of-the-Kzinti--Man-Kzin-Wars-Collection-.pdf
http://www.uverp.it/library/Basic-Homebrewing--Storey-s-Country-Wisdom-BulletinA-144--Storey-Publishing-Bulletin---a-144-.pdf
http://creativebeard.ru/freebooks/Life-on-a-Cape-Farm--Country-cooking-at-its-best.pdf
http://www.mmastyles.com/books/Planets--Stars-and-Stellar-Systems--Volume-3--Solar-andStellar-Planetary-Systems.pdf
http://kamallubana.com/?library/999--Twenty-nine-Original-Tales-of-Horror-and-Suspense.pdf

Powered by TCPDF (www.tcpdf.org)

