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Foreword

After writing almostexclusively research studies withonly a very restricted
readership,I have felt the need and above all have had the greatpleasureto
write a book which attemptsto be in thenatureof a «textbook» or «refer-
enceboob,and also in large measure abookwith wide circulation,intend-
ed for a more general public. Thiswork arises fromthatresearch which sug-
gested manyramificationsthat are developed here.

I ignored the advice of a friend and colleague whowarnedme: «Don't
write abooklike this, least of all forstudents».In recentyears, especially in
the un iversities of theUnitedStates,universityteaching and largecirculation
have been sacrificed on the altar ofpureresearch,which gives theprofessor
more prestige and allows him greater access to the fundsrequiredto secure
academic work.From this perspective,writing booksfor studentsor for the
generalpublic is time wastedor at least timestolenfrom research .

The professorhasoftenceasedto be aprofessor.He becomes aresearcher
who at mostimpartsto his doctoralstudentsthe methodsand results of his
research .If, at thebehestof the administration,he isrequiredto give more
general courses, he focuses hisattentionon very specific topics, leaving the
studentto acquire for himself the generalinformationto befound in current
«Introductions» and in themonographsavailable. As a result this has grad-
ually led to the basicformation of the universitystudentat theintermediate
level beingabandoned. SomeAmericanuniversitieshave become aware of
this mistake andnow attemptto remedyit, reinstatingthe role of the teach-
ing professor.

The view which the researchscholarhas of the Bible and of biblical texts
can be extremelyincomplete. ProfessorGoshen-Gottsteinof the Hebrew
University of Jeru salem,who died in 1991,has left inwriting harsh criticism
of the present situation of biblical studies , in what was his first public ap-
pearance, a few years after having survived a deep coma for severalmonths.
Goshen-Gottstein criticised the current fragmentationof biblical studies,
separatedinto several disciplines or specialties, with nocommunicationpos-
sible or foreseenamongthe specialists andamongthe associationsor publi-
cations of each specialised field:Masoretictext, Greekversion, ancient ver-
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sions, apocryphalor pseudepigraphicalbooks, texts from Qumran,Targu-
mic texts,inscriptions,Ugaritic texts, etc.'Studyof the biblical books,both
OT and NT, also proceedsalong very different and unconnectedpaths,de-
pendingon methodand analyticalapproach: textual criticism, sourcecriti-
cism, tradition criticism, redactioncriticism, comparativephilology and lit-
erature,historicaland sociologicalstudy, history of religion and of exegesis,
biblical theology,etc.Thevery trend swhich claim to representa global and
«holistic»approach,focusing, for example, onstylistic and structuralanaly-
sis of the biblicalbooksor on studyof the Bible in terms of thecanonas a
whole, end up creat ing newschoolsand specialisationsunderthe guidance
of new authorities.Teachingexperienceshows,however, that it isdifficult
for the studentand readerto gain asystematicandglobalvision of the many
aspectsofferedby studyof biblical literature.

This book attemptsto build bridgesbetweenfields of study which used to
be connectedat thebeginningof moderncriticism but which the demands
of specialisationhaveincreasinglyseparated.It will come as a greatsurprise
that a singlebookdiscusses in the samebreaththe morepracticalmattersof
textual criticism and the approachesof highly theoretical hermeneutics.
Study of the Bible requiresthe cooperationof epigraphersand palaeogra-
phersat oneextremeand ofhistoriansof biblical religion and ofJewishand
Christianthoughtat theother. Todaythere are manyproblemswhich need
interdisciplinary discussion.

Throughoutthe wholeof thisbookand for the sake of objectivity, all per-
sonal opinion concerningfacts, argumentsand conclusionsof current re-
search isavoided. However,the overallapproachof the bookand the choice
of materialpresentedas well as theopinionsdiscussed,consistentlymatch a
personalvision of all the questionsdiscussed and the seriousintention of
providinga new vision of thestudyof «Biblical Literature». This Foreword
and theIntroductionare suitabl e places forshowingthe author'spreferences
and theperspectivefor problemsdebatedthroughoutthe book.

1. In the field of linguistics, the trilingual Bible requiresa new dialoguein-
stead of the oldremoteness amongscholarsof Hebrew, Greek and Latin.
The Hebrew-Aramaic-Arabictrilingualism in which the Jewishmasoretes,
grammariansand exegetes of theArabianEast and ofMuslim Spainoperat-
ed should not forget the assistance ofArabic for understandingthe gram-
matical and exegeticaltradition accompanying the transmissionof the bibli-
cal Hebrewtext. Thediscoveryin moderntimes of the Semitic languages of
the ancientNear East has given riseto a newform of trilingualism made up
of the languagetrio Hebrew/Aramaic-Ugaritic-Akkadian, which helps to
explain many questionseither badly posedor inaccurately resolved in the
past with the sole aid oftextual criticism or the witness of the versions. It

1. M. H. Goshen-Gottstein, «TheHebrewBible in the Light of theQumranScrolls and the He-
brew University Bible»,Congress Volume-Jerusalem1985,Leiden 1988,42-53.
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also allows biblical literatur e and religion to be set in thecultural context
from which it originated.

2 . Within literary studies,the present boo k tries especially to connect two
fields which modernbiblical criticism has increasingly separated: the study
of the literary andredactionalformation of the biblical books and the study
of the transmission and interpretationof the text of these books. Literary-
historical criticism has reserved the first field for itself, by preference devot-
ing attention to study of the «origins» of the traditions and of the bibl ical
texts in terms of the archaeology, histor y, literatures and religions of the an-
cient Near East. The second field remained the province of sciences consid-
ered to be auxiliary, such as textual criticism or the history of Jewish and
Chris tian interpretation of the Bible, with a special bias tow ards the history
of theology.

This book gives particular importance to an area bord ering on both those
fields: the arearepresentedby the history of thetransmission of the text and
the textual crit icism of the0'1' and NT . The lengthyprocessof the formation
of the Bible andofthe religionofIsrael crystallised in the differenttextsof
theOT, which produced aprocessofinterpretation Thi s, in turn, crys tallised
into thenewtexts of the Christian religion,the NT, andofthe j ewish religion,
the Mishnah and the Talmud.

The first of these two processes, the literary formation of the Bible, re-
mains outside the pu rview of th isbook. Study of the sources, traditions,
redactions, li terary forms, etc., of the various biblical books is the favourit e
subject cons idered in the many books with the title «Introduction to the
Bible». They are also stud ied in the series of exegetical commentarieson the
different biblical books. These matters will continue to dete rmine the pro-
gramme of «Biblical Literature» courses and will also cont inue to requi re a
very considerable part of research on the Bible. Th isbook, however, de-
mands much more space for discussio n of ano ther set ofproblems, some vir-
tually forgotten and othersapparently marginal or clearly marginalised.

This requires giving a new focus on the course as a who le, a focus also re-
qu ired for anewdirection in biblical studiesin general. The view of the Bible
provided in the standard«Introductions to the Bible», which come chiefly
from Germany and are usually used for teaching in Faculties, is to a large ex-
tent incompl ete. This is because it leaves out or treats very perfu nctoril y as-
pects which frum everypoint of view are indispensable forunderstanding
the Bible andcannotbe considered aspurely introductory matters or as
mere pos t-biblical developm ents. Thi s is the immense area of everything
connected with thecanons, texts, versionsand interpretationsor hermeneu-
tics (all these terms are in the plura l)both of the Hebrew Bible and of the
Chris tian Bible, and both forming an integral part of thesocialandintellec-
tual contextin which Judaism wasborn in the Persian and Hel lenistic peri-
ods, in whichthere then arose Christianit y in the Roman period . The con-
rent of rhis boo k, therefore, becomes atrue historyofthe Bible,from the pe-
riod in which the collections of0'1' books were formed until the period
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when, both in Judaismand in Christianity, the canon, the text, the versions
and the main lines of biblicalinterpretationbecame crystallised.

In this period,Jewish andChristian intellectuals had tocompletethree
basic taskswhich the classical philologyof the Alexandrians had achieved
only shortly before in respect ofGreek literature: to establish a canon of
works from the «classics», fixtheir text and interpret their contentaccord-
ing to principles andmethodssuited to the literaryform of eachwork. Usin g
the work programme of Alexandrian philology as a model, this book is di-
vided into three main sections devoted to literary, textual andhermeneutic
tasks. Here, the «Alexandrianconnection» serves at everymomentas a re-
minder not to forget the need tomaintain the connection betweenclassical
andSemitic studieswhich produced the «TrilingualColleges>, of the Renais-
sance and the fertile study of the Bible until 19thcenturyphilology.

3. In respect ofhistory, particularattentionis paid here to thePersian, Hel-
lenisticandRomanperiods, now betterknown thanksespeciallyto the dis-
coveriesfrom the Dead Sea. This iswhen the variouscollectionsof the OT

bookstook shape and the process oftransmission,translationand interpre-
tationof the OT began, until the time when on the one hand theChristianNT

wasformed,and on the other thecorpusof rabbinic literaturewas formed.
The origins of Christianity should not besoughtin the Hellenistic pagan

world of mystery religions andGnosticismso much as in itsJewish, Old
Testament andintertestamental roots, without forgettin g, how ever,that the
Judaism of thatperiod was already veryHellenised.

Judaism andHellenism should not beperceived so much as twoopposite
poles: it is preferableto speak of a«H ellenisticJudaism»,which incorporat-
ed many elements from Greek culture into Jewish tradi tion, without neces-
sarily giving in to pagan syncretism.

No r should the Judai sm of theHellenistic period be seenthrough the
prism of the«normative»Judaismof the Mishnaie and Talmudic period . Still
less should it be seen with theprejudiceswhich turned the Judaism of the
Persian andHellenistic period into a late, decadentand legalisticphenome-
non comparedwith the earlier religion of the biblicalprophets or later
Christianity. On the contrary, theJudaismof the centuries before the de-
struction ofJerusalem ismarkedby a greatvariety of movements and social
groups and the vitality of its ideas and beliefs.Thesecannotbe lumpedto-
getherunderthe adjective«sectarian»,for as yet therewas no agreed norm
and thereforeno normativeJudaism.

The Hellenisticperiod,which waspost-classicaland post-biblical, distin-
guished by the meeting ofcultures from the East and the West, caused lan-
guages,literary traditions and religious beliefsto come intocontact.This
meetingoccurredmore often in count ries of transit and in frontierzones like
those of the geography of Israel.Hellenistic Judaism was a first attempt,
fruitful and painful at the same time, atwhat sho rtly after was developed in
Christianity : thesymbiosis betweenGreekculture and biblical traditionby
means of accept ing some clements and rejecting others from each.
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4. Theforma tionofcanon ical andnon-canonical collections.In the rSth and
19th centuries, classical work s and periods werestudiedfor preference, with
the neglect of theancientperiod, cri ticised asprimitive, and of the post-clas-
sical period, disregarded like theHellenistic, as syncretistic, baroque and
decadent. Study of the Bible also has usually been redu ced to study of the
classical books ofJudaism and Christianity, the respective collections of
canonical books,ignor ing or despising the remain ingliterature, especially
apocryphal works.On the other hand , confessional study of the Bible as car-
ried out both by Jews and by Ch ristians did not cease to stress study of the
canonical books, to the exclusion, inpractice, of the apocryphal books. In
Judaism and Christianity, study has largely been cent red on their respective
orthodoxies and central movements, represented by the rabbini sm of the
Synagogue and by the Gre at Church.

Study of theHebrewBible must be carriedout, instead, within thewider
contextof Jewish literatureof the Persian andHellenistic period, with spe-
cial attention to studyof theapocryphal literatureor pseud epigrapha,which
imitates and developscanonical literature. Study of this kind complements
and also stabilises the confessionaldirectionof biblical studies, concentrated
almost exclusively on the books of the canon.

Before considering the Bible from a theologicalperspective as a collection
of canonical books to the exclusion of the apocrypha, it is necessaryto con-
sider the Bible from the literary and historic alperspective, as a collection of
books of different genres (legal, historical,prophetic, wisdo m and apocalyp-
tic). Th is was to give rise to a range ofimitative literature, mimicking what
was already considered to be classical, as well as a whole corpus of trad i-
tiona l interp retation collected together in rabb inic literature and, suitably
Christianiscd, in theNT. In contrastLa the various classifications possible for
the apocryphal books - by genre, language, origin, background, con tent, the-
ological authority, etc. - the present book classes the apocryph a and the
pseudepigraphical books in terms of theirrelationto the canonical books in
all the aspectsjust mentioned.

On the otherhand,the textual and literary history of canonical and apo-
cryphal literature, both Jewish and Christian, has to be considered inrela-
tion to the socialand intellectual historyof the period. The collection of
canonical andapocryphal books, their text, and above all the interpretation
of thei r contents,acquirevery different perspectivesdepending on whether
reference is made toSamaritans, Sadducees,Pharisees,Essenes, H ellenists,
Jewish-Christians,ex-pagan Christians,GnosticJews, Gnostic Christians,
etc.

It is not possible to continue speaking of the existence of an Alexandrian
Greekcanon, which was absorbed by Christianity,nor even of aclosure of
the canonat the synod of Yabneh towa rds the end of the rst cent.CEo Some
autho rs tend to suppose that the Hebrewcanonof the OT was already virtu-
ally form ed in the mid-and cent .Be E. It cannotbe said, however, that this
path leads to a satisfacto ry explanation of the origin of the Ch ristian canon
of the OT from its Jewish precursors among the Essenes or among the Jews
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of the Greekdiaspora,which supposedthe existenceof a canonwhich was
still openor, at least,not completelyclosed.

In this book, a history ofthe canonofthe HebrewBible will be attempt-
ed which runsparallelwith thehistory of theTemple.Defining the limits of
the sacredarea of theTempleand defining the limits of the textualarea of the
canonicalScripturesrun in parallel and have amatchingdevelopment.Four
periodscan bedistinguishedin the restorationand progressiveexpansionof
the Templeand of thesacredBook: the canonof the Restorationafter the
Exile, the canonof the Maccabaeanrestorationafter the Hellenistic crisis,
the canoncorrespondingto the expansionof theTemplein the Herodianpe-
riod (expansionof Scriptureorally amongthe Phariseesor in writing among
the Essenesand Hellenists),and, lastly, thecanonof the PhariseeRestoration
after the disasterof 70 CEo

Critical studyof the Bible,guidedby the spirit of the Enlightenment,has
preferredto be concernedwith theanalysisof literary sourcesand of the his-
torical origins of the biblical tradition and verylittle with the knowledgeof
laterdevelopmentsof actualbiblical tradition.However,the Bible, theBook
of Life, like the Tree of Life ofparadise,demandsto beknownand explained
as much or more by its fruits as by its roots.

Biblical scholarsuse editions of the Hebrew text of the OT books (BIlS)

and editions of the Greek text of the NT. However, the Hebrew Bible was
neverpublishedor read as aseparateand completelyunrelatedbook in the
way it is publishedand read bymoderncritics. The HebrewBible wasnever
separatedfrom othertexts compiledand readtogetherwith the biblical text.
It is enoughto look at arabbinic edition of the Bible to realisethat the Jew
doesnot have only the biblical text beforehis eyes.The text isprinted cen-
tre page, as if itwerea quotationor text reference,surroundedby othertexts
printedin parallelcolumnsand in theupperand lowerpartsof the same page
(the Aramaic versions or Targumim and rabbinic commentaries).A Jew
readsthe Bible within the contextofa complete traditionwhich mouldsJu-
daism;he readsthe written Torah in the light of the oral Torah. In the same
way, the ChristianBible ends with thebooksof the NT, so that a Christian
reads thecompleteBible in the perspectiveof its endingand of thebooks
which gathertogetherthe tradition that gave riseto Christianity.

The type of studyadvocatedherecomplementsand balancesthe critical
direction of biblical studiesand tries tore-evaluatea field of study tradi-
tionally left in the handsof thosestudyingrabbinismor the historyof Chris-
tian theology. This field is the history of biblical interpretationwhich starts
from the exegesispractisedwithin the Bible itself up to the exegesis devel -
oped in Jewish and Christian, rabbinic and patristic literature, passing
throughthe exegesiscontainedin all intertestarnentaland apocryphallitera-
ture. Studyof Jewishand Christianexegesis alsodemandsreflection on the
kind of hermeneuticssustainingthem both.

Whenthepreparationof this bookwas well underway I had thesatisfac-
tion of readingan article by ProfessorJ. L. Kugel of Harvard University
with the title «The Bible in theUniversity» (1990).First he criticisescurrent
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teachingof the Bible,which mixes approachesderivedfrom historical and
literary discipline with certainpositionsof a confessionalcharacter,mostly
Protestant.Then he notesthat biblical studies have to have astheir subject
the history of how the Bible wasformed and how it was transmitted,read
and interpreted,from the formation of the biblical collectionsup to the pe-
riods whenthesecollectionsbecame theMiqra' or Tanakof the Jews and the
Bible of Christians.'

Critical exegesis, evenwhatappears to be themostsecular, hasnot ceased
to be veryinfluencedby theProtestantdistinctionbetweenthe Word of God
containedin Scriptureand themerelyhumanwordscontainedin later inter-
pretationsand in thedogmasof the ChristianChurchor theJewishSyna-
gogue respectively. In thisperspective,critical exegesis grants moreimpor-
tance to the oraclesattributed to the prophetIsaiah than to otherswhich
seemto have been added in thebook bearinghis name.However,exegesis
has to forego givingpreferenceto the beforeor after of biblical texts, espe-
cially if the criteria of choice are foreign to the texts and to biblicaltradition.
Kugel describes very clearly theintentionwhich shoulddirect studyof the
Bible as envisaged by thisbook: «to trace thegrowth of the Biblefrom its
earliest origins in the life andthought-worldof ancientIsrael to its institu-
tionalizationin the life andthought-worldof earlyJudaismand Christiani-
ty» (Kugel, 163).

Kugel preparesfor the field of theHebrewBible and ofJewishexegesis.
He does not explain the field of thehistory and criticism of the text, but
from time to time canprovidedata for ahistory of exegesis. Biblicaltradi-
tion, however, isprimarily the transmissionof the actual text of the Bible in
material form: themeaningof Scripture is containedin the letters of the
script.

5.Thefield of textualcriticism is thepreferredterrainof the spirit of the Re-
naissance and of theEnlightenment.To this isdedicatedthe centralsection
of this book which is, no doubt, the most cautious. It relates thehistory of
the biblical text by going backthrough history. Modern researchhad to
recreate the textualhistory of the Biblestartingfrom moderneditionsof the
Bible and reaching back(throughmediaevalmanuscripts,recensionsof the
Byzantineperiod, Jewish versions and thenewly discoveredmanuscripts
from Qumran)to the stage of themostancienttextspreserved,and as far as
possible,to reconstructthe text closest to theoriginal of the biblicalauthors.

In principle, textual criticism of the canonicaltexts is nodifferent from
that of classical texts.The final aim is to try and reconstructthe text of the
worksof the biblicalauthorsexactly astheycamefrom theirhands. Thepos-
sible differencesbetweentextual criticism of classical texts and of the bibli-
cal Scripturesare due to theextremecomplexityof the transmissionof bib-
lical texts, madeworseespecially by the existence ofmanyversionsand an-

2 . J.L. Kugel, «The Bible in the Universit y»,The Hebrew Bible and Its Interpreters,eds. W.H.
Propp -B. Halpern-D .N . Freedman, Winona Lake,IN 1990, 143-165(160-16r).
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cient recensions.On the other hand, religious textstook on new value in
each andeveryoneof the stages of their long textualtransmissionnor are
theyonly valid in the form which can beconsideredoriginal or oldest. Bib-
lical criticism has to decidebetweenkeepingto the original and ancient texts
which may bring us closer to the times of Moses and of Jesus ofNazareth,
and faithfulness, on theotherhand, to latertraditionwhich formedJudaism
andChristianity.The first of theseconcerns,the returnto the originalword
of the greatfounders,which is the basis of theinspiredcharacterof Scripture
correspondsto the scientificconcernto unearththe oldesttext from the col-
lection of textspreservedfrom antiquity. Strangely, this is aconcernwhich,
from different perspectives,«fundamentalists» and critics share. The second
concernaffectswhat is undeniablefor aJewishor Christian reader of the
Bible: thepreservationand appreciationof the Tradition of the Jewish'al2.ot
(Fathers)and of theFathersof the Church,for this Traditiondeterminesthe
extent of the biblicalcanonand thecanonical interpretationof Scripture.
This concernis foreign to scientific criticismwhich placesthat tradition in
parenthesesor despises it,consideringit to be a dogmatic development
which detractsfrom the original texts.

In this field of textual crit icism, soconspicuouslypositivistic, this book
tries to providenot only the results ofmodernresearch but also topresent
as well thepaths,sometimesunsuccessfuland almost alwaystortuous,by
which modernresearch has goneforward and goesforward. It providesthe
cookeddish and thekitchenrecipe, sothat the studentand thereadercan ac-
tually share the secrets of the brewwhich is modernresearch andknow the
ingredientsused by researchers intheir mixtures,and thus beinitiated into
the mysteries of investigative reason.

In previousstudies on the text of thehistorical books of theOT I have
drawn attention to an extreme examplewhich, while not very common,
comprises the best example of how the Bible istrilingual, not only in inter-
pretationbut also in text - and how thistrilingual characterallows apathto
be traced ofapproachingthe ancientforms ofthe biblical text. It is a matter
of those cases in wh ich theOld Latin text (the VetusLatina) translates the
Greektext of the LXX versionwhich in turn translateda different Hebrew
text from thetraditionalor masoretictext. Thesetexts inGreekandHebrew
were lost, displaced by the official textsthencurrent,and haveonly survived
as variants in theOld Latin text. This can be expressed concisely as «From
the Old Latin throughthe Old Greekto the Old Hebrew".)

To counterthe surprisethis couldprovoke,an importantexample can be
rememberedhere ofhow similar events canhappenin moderntimes as well.
A few years ago, the text of the addresswhich Albert Einsteinwould have
given had he beenpresentat the official sessionwhenhe received theNobel
Prize for physics inStockholmin 1921 waspublishedin Germany. At that
time Einsteinwas in theUniversity of Kyoto wherehe gave an address in

3. J.Trebolle, «From the'Old Latin' through the 'O ld Greek' to the'Old Hebrew'(2 Kgs 10,23-

25»>, TextusXI (jerusalem, TheHebrewUniversity, 1984), 17-36.
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Germanof which he left nowritten record.Oneof Einstein'sJapanesestu-
dents translatedit for thoseattendingthe conferenceand took very detailed
notes,which he publishedtwo years later inJapanese.This text wastrans-
lated intoEnglishin 1982(Physics Today8,1982). A Germantranslationwas
made of thisEnglishversion,andpublishedin 1983.Onehas to askwhether,
after all thesetranslations(from Germanto Japanese,then into English and
then into German),Einsteinwould haverecognisedas hisown the textnow
publishedin its original language.Evidently, the initial formulation has un-
dergonemany changes,but the content of the publication is important
enoughto merit the attentionof scientists.In asimilarway, readingsof a lost
Hebrew text can sometimesbe reconstructedon the basis of a Latin text
which faithfully translatesthe partially lost text of the LXX version, itself a
faithful translationof thatHebrewtext. The factthatsomemanuscriptsfrom
Qumranrepresentthat lost textual tradition confirms the correctnessof the
hypothesiseven inthosecaseswherethere is noevidenceamongthe Qum-
ran manuscripts.

Studyof the manuscriptsfrom QumranCave 4 has reassessedthe witness
of the ancient versionsas a means ofapproachinglost forms of theHebrew
text now reappearingpiecemealamong the fragmentsfrom Qumran.Ac-
cordingly, a specialsectionis devotedto a new phenomenonwith rich re-
wards: quite a few OT booksunderwentsuccessive editionsand weretrans-
mitted in different textualforms which circulatedfreely in the variousgeo-
graphiccentresof Judaismand amongthe variousJewishgroups of thepre-
rabbinic and pre-Christianperiod. The biblical manuscriptsfrom Qumran
publishedmost recentlyhavebroughtnew texts to lightwhich must be de-
scribedas«borderline»,for they lie halfway betweenthe biblical text,prop-
erly speakingand aparaphrasetext, which can retain old elementsor add
new ones. Theliterary and textual diversity of the biblical books corre-
spondsto the diversity of Jewishsocietyin the Persianand Hellenisticperi-
ods, asmentionedalready.

It will be stressedrepeatedlythat it isnot possibleto solveadequatelythe
problemsrelatingto the literary formationof the biblical books(sourcecrit -
icism, tradition criticism, redactioncriticism) without at the same timetak-
ing into accountthe facts andcriteriaof the historyand criticism of the text.
Literary theorymakes acrystal clear distinction betweenthe processof the
literary formation of a book and the transmissionand interpretation of its
text . In practice,analysisshowsthat thesethreefields constantlytouch and
overlapso that it is not possibleto reach asatisfactorysolution to the prob-
lems exceptthrough an interdisciplinary dialogueamong,scholarsstudying
literary criticism,textualcriticismandthe historyofinterpretation.The prin-
ciples andmethodsof textual criticism do not change,but their application
varies dependingon whetherthe history of the biblical text is viewed as a
single straightline of transmissionor asbundlesof lines comingfrom very
different sourcesand intersectingeach other a great deal.The history of
modernbiblical criticism has known severalmovementsand trends.Some
aremorefavourableto literary criticism (sources,traditions,redactions)and
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othersmoreunwiJling to acceptthe needfor it, tending to keeptextual crit-
icism and literary criticism well apart. Someare more inclined to the recon-
struction of texts and «original»literary forms, othersmorescepticalin this
regardwith a greatertendencyto stressthe soundnessof the textualand lit-
erary tradition;somemoreinclined to follow the MasoreticHebrewtext and
othersmorepreparedto correctits possiblemistakesandacceptthe validity
of alternativetextual traditions.Somemore convincedof the possibility of
the critical use of the versions,even as ahistorical source,and othersno less
convincedof the targumicand exegeticalnatureof its variants,etc.

\'Vhat iscertainis that, at the time of reconstructinghistory,sincethey are
books which presenttwo different forms of the text which correspondto

two different editions, it is not wise to rely on passagesincludedin the text
of the secondedition of the book. This is the case of thelongerversion of
the bookof Jeremiahtransmittedby the MT andto give oneexample,suchis
the case ofJer39:4-I 3. Comparisonbetweentheshorttext (LXX) andthe long
text (1\1'1') will show up the characteristicsof the second«correctedand aug-
mented»edition and atthe same time makeit possibleto engagesimultane-
ously in a holistic, horizontaland geneticexegesison the two forms of text.

6. Interpretation and hermeneutics.Once the text is known in its various
forms, times andplacesand also inthe mostoriginal form possible,it is time
to pay attentionto the wide field of biblical interpretation.It is not the aim
of this book or evenof biblical studiesassuchto write a history of the rab-
binic and Christian exegesisof the Bible. The words of JaroslavPelikan
apply hereeven more than in his own classicwork: «T he history of biblical
interpretationand the developmentof hermeneuticsdeservestudy on their
own meritsandare not our direct concernhere».' Studyof biblical literature
mustalwaysand aboveall be areadingand re-reading(Mishnah= «repeti-
tion») of the actual biblical texts.The aim of this book, however,cannotbe
to carryout exegesisor to presenttheconclusionsof Jewishor Christianex-
egesis .

In the sectiondealingwith Christianhermeneutics, attentionis paid in a
specialway to the problemwhich the twofoldlegacy, Jewishandpagan, the
OT and Greekphilosophy,posedfor Christianity. It is also amatterof find -
ing the pathswhich the GreatChurch and other marginal or marginalised
movementsof Christianity followed with the aim of incorporating,purify-
ing or rejectingdifferent aspectsof thatdoublepraeparatio evangelica.In the
contextof the disputeaboutthe historicalprimacy of orthodoxyor hetero-
doxy and of the various Christian movementswhich startedbut stopped
midway or veered awayfrom the centralmovement,herespecialattentionis
paid to Jewish-Christianityas acatalystin the shift from Jewishexegesisto
Christianexegesisand to the peculiarexegesisof Old TestamentandJewish
passagesandmotifs practisedby Gnosticism.

4. J.Pelikan,The Christian Tradition. A H istoryofthe Developmentof Doctrine, I. The Emer-
gence of the Cath olic Tradit ion(100-600),Chicago-London 1971,6.
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The wayJewishand Christianhermeneuticis presentedhere follow like
a guiding threadthe dichotomy betweena literal andhistorical interpreta-
tion and an allegorical andspiritual interpretation(betweenpefa!and deras).
This dialecticbetweenletter and meaningset in motion mediaeval exegesis,
bothJewishandChristian.The same dialectic also drivesmodernhermeneu-
tic, which oscillatesbetweentwo poles. One is historical and philological
analysis, morepositivist and an heir toenlightenmenthermeneutic.The
other is the need to givemeaningand relevance forour time to the great
myths, legends,traditionsand texts of the classics,accordingto the ideal of
romanticandpost-criticalhermeneutic.

This amountsto no more thanhinting at fundamentalquestionsfor the
history and understandingof the Bible: thehermeneuticalassumptionsand
the methodsofinterpretation developedwithin the biblical booksand in the
Jewishand Christianliteratureof thatperiodor immediatelyafter; the glob-
al but detailed visionwhich the Tanakand thewhole of the OT and NT to-
getheracquired inJudaismand Christianity respectively;the main lines of
Jewishand Christian interpretation;the inclusion or rejection of elements
from the philosophy,religion andliteratureof the Persianworld at first and
then of the Greek andRomanworld, etc.

The formation of the New Testamenttexts andtheir interpretationof the
0'1' is only intelligible if the proceduresand exegeticaltraditionsof Jewish
hermeneuticarc known. However,Jewishexegesisshouldnot bestudiedin
terms of abetterunderstandingof Christian sources.jewish hermeneutic,
bothhalakhicand haggadic, is a reality in itsown right. It comprisesthe very
heart ofJudaism,defined as the religion of thedouble Torah, thewritten
Torah, comprisingthe Tanakand the oralTorah, includedin the corpusof
authorisedinterpretationsof the Tanak (theMishnahand the Talmud).

Similarly, study of Christian hermeneuticconsistsin investigatingthor-
oughly the very essence ofChristianity as the religion of the «new»
Covenant founded on the «old»: theChristian Bible is simultaneously
«Old " and «New»Testament(<<Covenant/Testament»,diatheke,foedus/tes-
tamentum).

7.jewishBibleandChristian Bible.This bookmaintainsa basic thesis.There
is acorrespondencebetweenthe lines offormation and transmissionof the
booksof Jews andChristiansand the channels bywhichJudaismandChris-
tian ity wereformedand spread.Thefirst writings of the Christiansgave the
impressionof being merelyadditionaltexts ofJewishliterature.Christiani-
ty seemed to be one more «sect» or marginalgroupamongthosewhich ex-
isted inJudaismin the periodbefore70 CEo However,this affirmation alone
is not enoughto explain «theorigin, being and existence» (toparaphrasethe
title of a book by Arnerico Castro)of Christiansin terms ofJewishliterature
and theJudaismof the period. From the very first momentChristiansac-
ceptedand passed on astheir own books, texts andinterpretationsof the
various Jewishgroups. From the beginning,Christianityalsoassimilatedfol-
lowers from all these groups: Samaritans, Essenes,Hellenistsand evenPhar-
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isees, Sadducees and others. The firstChristians did not make up a new
group of «separate ones" as the Pharisees were(peruSzm=separateones) or
the Essenes who withdrew to the desert ofQumran. Peter's decisionto re-
main inJerusalem after the death of Jesus and later to take the roadto the
Mediterranean coast and finally, the mission amongthe gentiles is in contrast
with the decision of the Teacher of Righteousness to lead his Essene com-
muni ty to the desert ofJudah.'

Recent research cont inues to find parallels between theNew Testament
texts and the Essene writings and others, now known through theDeadSea
Scrolls.It has to be said that in theNT the re is hardly one literary expression,
institution, rite or ethical norm, or even one idea or theological symbol
which docs not have antecedents in theOT and Jewis h «intertestarnental» lit-
erature (howeve r, for a complementary view,d . pp. 32-35).It is sympto-
matic that there have been attemptsto connect Jesus with the Essencs and to
reduceChristianity to «an Essenismthatsucceeded», as Renan soaptly (but
incorrectly) put it. N owadays,however, research is equa lly aware of the
weight of the differences, or more so. In the early years of study of the bib-
lical manuscripts from Qumran, more attent ion was paid to the agrccments
of the newmanuscripts with theMT or LXX. Today it is accepted that it is also
necessaryto notice the differences and the idiosyncrasies of each text. Simi-
larly, in socio-religious study it is necessary to acknow ledge the weight of
the differences between the Christian group and theotherJewis h groups.
U ltimately, the figure of Jesus is closer to a Pharisee than to an Essene and
originates principally in the figures of the biblical prop hets and of the late
biblical Hasidim.

Researchinto the parallelsbetweenthe NT and Qumran have been fo-
cused on studyi ng many matters of detail.However, if after looking at the
trees it is a matter of seeing thewood, in otherwords, if libraries or collec-
tions of books are compared and not only isolated verses from one boo k or
another, two cont rasting scenes emerge. Pharisaic Judaism, although the
mos t open and dynamic of the Jew ish groups, was moving even before the
period of Yabneh towards establishing a closed biblical canon, excluding
works asserted to be «apocrypha" from other groups and even from the
Pharisaic group itself.It was also movingtowards the fixing of a single bib-
lical text and of an authorised tradition of oral interpretation, to the exclu-
sion or abandonment of other forms of the bibl ical text and of the interpre-
tative traditions of other Jewish groups.On the other hand, Christianity ap-
pears as a marginal group ofJudaismwhich, however, accepts from the first
moment all the forms of the biblical text (He brew, Aramaic andGreek) and
all the wo rks and literary for ms wh ich circulated among the various Jewish
groups, and takes on board Jews following all movements and or igins.It can
be said that before formi ng asymbiosis with the immense Greek and Roman
world and achieving a full syncretism of Jewish and pagan elements,Chris-
tianity made a first but no less impo rtant meld of all the literary, social, reli-

5. W.H.C. Frend ,The RiseofChristianity, PhiladelphiaPA ' 984, 86.
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gious andtheologicalelementsof the Judaismof the period.
The awarenessthat the first Christianshad to bethe «true Israel» coin-

cides with what the Qumrancommunitythoughtof themselvesor the Phar-
iseescould claim for themselves.However,the Christiansclaimedto repre-
sent«all Israel» and to be the heirs of allpossibletypesof Judaism,especial-
ly thosewhich soonceased to beinfluential in the official Judaismof therab-
bis. It is importantthat until the secondChristiangeneration,the generation
of Paul'sdisciples,elementsfrom Essenismcontinuedto enterChristianity.
Also, this generationexperienceda return to Old Testamentritual clements
which camefrom the Sadducees.

In this book great importanceis paid to the fact that the Christiansac-
ceptedthe GreekBible of the LXX and a largepart of theJewishapocryphal
works, which rabbinicJudaismrejectedso soon. (The Christiansalso con-
tinued to pay attentionto works typical of official Judaism,suchas thever-
sions of Aquila, Symmachusand Theodotion.)Those works came into
Christianity from the handsof very different groups (Hellenists,Essenes,
Samaritans,Sadducees,Pharisees,Zealots,etc.) . Theseworks brought into
Christianity a wide rangeof trendsand ideas:sapientialand philosophical,
apocalyptic,messianic,zealot,etc. It is amistaketo contrastJesusand «apo-
calyptic» Christians,close to the Essenegroup with «legalistic» Pharisees
and «ritualistic» Sadducees. All thesegroupswere equally affectedby apo-
calyptic ideas and, at thesametime, by legal andritual concerns,and shared
in oneway or anotherin the Hellenisticenvironment. Christianityattempts
a dialecticsynthesisof theseelements,overcomingthemall (Aufhebung).It
has toexecute atriple surrenderand atriple transformation.It abandonsthe
Templevery soon(in a form very like that of QumranEssenism),but trans-
forms and absorbsmanyof the Old Testamentand Zadokiteritual traditions
(just aspharisaicrabbinismwill be forced to as well,but in a different way).
It abandonspractisingthe Torah which it graduallytransformsinto an alle-
gory of the New Covenant,and it also abandonsapocalyptichope in a
«resto ration of Israel»which it slowly exchangesfor a «realisedeschato-
logy » inauguratedby the comingof Christ the Messiah.

So then,Judaismendedby closing ranksaroundthe leadersof the phari-
seemovement,who set intrain a series ofactionsto uniteJudaism. Fromthe
multiplicity of bookstexts andinterpretationsand from the arrayof move-
mentsand socio-religious groupsit becamea unity and amonolith in terms
of literature,socialpracticeand religion (althoughthis did not meanthatdif-
ferencesceasedwithin rabbinism), The literary and textual history of the
jewish Bible is the history of the reduction from a multiplicity of books,
texts andinterpretationsto onecanon,one text and oneauthorisedinterpre-
tation. The history of Judaismis also thehistory of the pharisaicmovement,
which unseatedother groups and other forms of Judaism.Among these
«failed forms of Judaism», Samaritanismwas theonly one developto some
extent,whereasSadduceeismand Essenism,wh ich had known great splen-
dour," remainedcompletelyforgotten.Sadducees,Essenes,Zealotsand other
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Jewishgroups deserted history and a largepart of th eir literature waspre-
served onlythrough the Ch ristiantradition.

With a broader and mor e opencriterion th an in ph arisaicJudaism, the
Christ ians collected many of the j ewishbooks banished by rabbinic Ju -
daism, even some of pharisaic extraction although it must not beforgotten
that Chr istianity discard ed com pletely the rich and ancienthalakhic litera-
turewh ich did not fit itsvision of the Torah. The Christiansincluded in th eir
Bible the so-called dcut cro-c anonical books and pr eserved many of the
apocryphalbooks, some of which enjoyed great autho rity in variouschurch-
es.They also absorbed all the for ms of the text in circulation,with every
kind of variantand indifferent text editions (e.g. the book of Job).They also
used all theliterary forms of Jewi shliterature,many of themabandoned in
later rabbinic literature. In one sense it can be said thattriumphantandnor-
mati vejudaism, formed in theperiod of the Mishnahand theTalmud, was
born somewhat later than C hristianity.The latter pr eserved man yclements
from earlierjudaism and evolved incontinuity with the Old Testamenttra -
ditions and theJewishtraditionsof the Persianand Hellenistic period,tradi-
tion swhich rabbinic Judaismitself declinedor ceased todevelop.

The inclus ion of so manydivergentJewishelement swithin Christianity
brought in its wak e th e germ of disagreements which togetherwith the dis-
agreement caused by the inclusion of verydifferent secto rs from theGreek
and Romanworld, could only spark off the continuous emergence of vari-
ous «heresies». In many cases these were not real objections to an orthodoxy
which had not yet been established.Rather,they were anticipations or un -
successful approximations, wh ich helped the central movement ofChris-
tianity define the main lines along which it hadto move (d. pp . 242-243 ).

8. Jewish R eligion and Christian Religion.In terms of the history of reli -
gions ,judaism and C hris tianity appearto be two religions derived f rom one
and the same biblical religion,but on diverging lines of developmentbecause
of their different approach to interpreting biblical literature and religion.
With the binomi al «the Law and theProphets»,Judaism stresses the Law or
Torah of Moses andChristianity stresses the Prophets who foretold Christ
the Messiah.Judaism and C hristianity are tw oblends and twodifferent de-
velopments of «the Law and theProphets». Judaism prefers to be inspired
by Genesisand develops areligion of fulfilling the Law. Christianity is di-
rected mo retowards an Apocalypse, anddevelops a religion of hope in
apocalypticsalvation. Judaism developsthe Law through an oral tradition
comparablein worth to the written Law. The interpretationof the Law by
the Wise men of Israel takes the place of th e word of theProphets who had

6. H . Stegemann expressed theopinion that Essenism represe nted the main movement of Ju-
daism in the 2nd cent .BeE . H . Stegemann, «The Q um ran Esscncs - Loea l Members of the

Main JewishUnion in Late Second Templ eTimes»,The Madrid Qumran Congress. Proceed-
ingsa/the International Congress all the Dead Sea Scrolls. Madr id/8- 21 ,'dare/', / 991, eds.J.
Trcbol le Barrera andL. Vegas Montancr, Vol. r, Leiden - Madrid 1992, 83-J66.
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ceased in Israel. Inturn, ChristianitywritesaNT claimingto be thefulfilment
of the biblical Propheciesand theculminationof the Law.

A Jew tendsto equateJudaismwith biblical religion. A Christian also
tends tothink of Judaism,in effect, as anextensionof biblical religion, but
maintainsat the same timethat the 01' has itstrue culminationin Christian-
ity and not inJudaism. On the otherhand,moderncriticism tendsto isolate
the 01' from later tradition,Jewishand Christian,and to considerit as testi-
mony to a religion of theancientNearEast.

The collection of texts which makes up the01' had anopen structure,
which allowedan oral orwritten developmentand at the same timerequired
a continuouseffort of interpretation,which gave rise to the oralTorah and
the apocryphalliterature.The Torahor Pentateuchdisplaysanopenpromise
with an unresolvedending.Thefulfilment ofthe Torahis the essentialcon-
dition for speedingup thefulfilment ofthe Promise.Therefore,Judaismde-
velopeda body of literature,focused on theobservanceand legalfulfilment
of the Torah. Christianitydevelopedanotherbody of literature,directedin-
stead to thefulfilment of the Promisein Christ. WhenJudaismand Chris-
tianity beganto take shape intheir respective«normative»forms, thediffer-
encesbetweenthem began todeepenand becomemore obvious. The Jewish
religion is focusedon the knowledgeand practiceof a sacred Law andnot
on ahistorical person(Moses). Christianity, instead, focuses on theperson
of Jesus ofNazarethwho takes on theprerogativesof prophetand Messiah
and thepositionof «Son ofGod".

The Mishnah and theTalmud, the body of literaturedevelopedby rab-
binic Judaism,can beconsideredas «new» in respectof Jewishliteratureof
the precedingperiod. So is the «N ewTestament»,though more from a
propheticand apocalypticaspect. TheJewishgroupsmostanchoredin the
ancientpriestly Torah, as were theSamaritansand Sadducees,accused the
Phariseesand Essenes ofbringing in a new Law and new laws, inshort, a
new Bible.On the other hand,the NT seemsto be more rootedin the liter-
ary forms and in theapocalypticof the period before70 CE than in the dis-
tinctive literatureof Judaism,the Mishnahand the Talmud. The:-IT imitates
the 01' more in structure,genres, motifs, etc.The literatureof rabbinicJu-
daism, later than theChristian NT, in fact breaksaway from the genres,
themesand motifs typical of intcrtcstamcntalliteratureand becomesa sort
of ccnto(a genre typical of the time) ofinterpretationsof chaptersand vers-
es from Scripture.

It can be saidthathistoryhasnot known morethantwo actual Bibles: the
rabbinicBible, which includesthe oralTorah,and theChristianBible, which
adds theNT. A third Bible could have beenformed- the GnosticBible - but
it did not amountto more than a failedattemptjust like Gnostic religion.
The «plain » Bible, i.e., theseparateand independent01' asmoderncriticism
now studiesit in the Biblia Hebraica, never existed. True,beforethe forma-
tion of the rabbinicand Christiantraditionstheredid exist acollectionof sa-
cred writings of the old religion of Israel. However,this collection beganto

be formed at the same time as it was beingabsorbedinto aJewishtradition
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which right from the first accompaniedit, marking the limits of the collec-
tion, the text of eachbook and thechannelsof their interpretation.

Neither in Judaismand Christian can one speak of the existence of a
«Bible» until the momentwhen a biblical canonbegan to bedetermined.
This doesnot happenuntil the momentwhen a tradition of interpretation
has alsostartedto take shape and beginsto haveauthoritativeand canonical
value. InJudaism,the processof closing thecanonof the Scripturesand the
parallel formationof oral traditionhappenedbasicallybetweenthe znd cent.
BCE and the znd cent.CE o In Christianity, this processwas practicallycom-
pletedtowardsthe end of the znd cent.,when the nucleusof the NT books
alreadyaccompaniedthe or as a unit. InJudaism,the Mishnahand the Tal-
mud do not formpartof the Scriptures,but they form thecanonof their in-
terpretation.In Christianity, instead, theNT endedup forming an integral
partof the canonof Scripturesand formsboth the canonand theinterpreta-
tion of the or.

Moderncriticism studiesbiblical religion as areligion of the ancientNear
Easternworld. It analyses biblical texts in the formthat theyhad beforethey
made up the Bible as a unit. Inotherwords,when they were nomore than
isolated texts, pur togetherat most in small collections of legal, narrative,
propheticor wisdom content.This critical approachdesecratesthe biblical
texts anddetachesthemfrom later creeds,Jewishand Christian.Againstthis
critical view, which decomposesthe Bible into its original elements,voices
are raisedtodaywhich from confessionalstances,sometimesdecidedlycon-
servative, reclaim acanonicalview of the Bible (<<canonicalcriticism») and
also from purely literary viewpoints advocatea «holistic» andstructural
view of the Bible.

Moderncriticism of the OT which isolates its field ofstudyfrom all later
tradition of interpretation,Jewishor Christian,can think that the detached
writings collectedtogetherin or and theprocesswhich leadsto its make-up,
can be theobjectof literary or theologicalstudy,deprivedeven ofJewishor
New Testamentconnotations. Thereare many attemptsat a «Theologyof
the or» which, however,still have amore or lessChristianinspirationand
attitude.

To considerthe OT as Biblia Hebraica, independentand autonomous,
comeschiefly from the Reformationand theEnlightenmentmorethanfrom
Judaismitself. Protestantismtendsto considerthe or independentlyof the
NT, astwo oppositepoleswhich representLaw and Grace. Biblicalcriticism,
heir of theEnlightenment,tends to considerbiblical literaturein terms of the
otherliteraturesof the ancientNearEast, isolatingit from its later canonical
developmentsat thehandsof the rabbisand theFathers.It is significantthat
in Protestantisma «BiblicalTheology»of the o'r could havedevelopedmore
or less independentof the NT (Zimmerli, etc.). Catholicism has hardly
known this developmentand Judaismdefinitely does notknow a theology
of the Tanak, independentof Jewishtradition.

So then, theproblem of the relationshipsbetweenthe two historical
Bibles,rabbinicand Christian,and ofboth to the Tanakor «Old Testament»
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